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Establishment of Temples in Political Centers and their Buddhist Thought
- examples of late Baekje and early Goryeo

Kim Cheon hak (Dongguk University)

I. Introduction

The purpose of this presentation is to focus on temples that were established as political
centers in the late ancient Baekje period and the early medieval Goryeo period, namely
Wangheungsa Temple and Mireuksa Temple in Baekje, and Bongeunsa Temple and Gaetaesa
Temple in Goryeo, and to examine the reasons for their establishment and the Buddhist
thought associated with them. In both Baekje and Goryeo, Buddhist temples and monks
played a very important role in conducting politics. If this is the case, it can be assumed that
there is a Buddhist thought that supports the ideas related to the establishment of temples.
From this perspective, this presentation is an attempt to relate the Buddhist thought of the

time to temples as political centers.

II. Temples and Buddhist Thought as Political Centers in Baekje
1. Neungsa Temple and Wangheungsa Temple as Central Political Bases

1 Reasons for Founding
Among the central political bases in Baekje, Neungsa Temple and Wangheungsa Temple have
inscriptions that allow us to infer the reasons for their founding and the Buddhist ideology
associated with them. First, Neungsa Temple is a temple built to commemorate King Seong
(King Seongmyeong). The existence of Neungsa Temple (the temple's official name is
unknown) was confirmed by the discovery of a relic niche (Photo 1, Relic niche in the Emperor
temple) with an inscription from 567.
The inscription reads, "In the 13th year of King Chang of Baekje, the year is Jeonghae,
Princess of Mae-hyong offers a memorial for the relics." This short inscription shows that the
royal family were the ones who were responsible for offering the memorial for the relics.
There is also an interpretation that the sarira memorial service was performed because of
the same tribe consciousness that was confirmed from the time of King Muryeong?. The same
tribe consciousness in Baekje clearly appeared from the reign of King Seong (reigned 523-
554). It seems that King Seong was called Seong-King by others during his reign?. Although
it was not a self-proclaimed name, it is possible that he dreamed of becoming a Wheel-

Turning Holy King, an ideal Buddhist monarch, based on the same tribe consciousness?.
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It is believed that the sarira memorial service was performed during the reign of King Ideok
(Chang) out of the consciousness of following in the footsteps of such a Wheel-Turning Holy
King. It is also believed that King Ideok began to have full-scale exchanges not only with the
Southern Dynasty but also with the Northern Dynasty from this year, and it is believed that
the sarira memorial service was performed during this period under the influence of Chinese
Buddhism?.

Regarding Wangheungsa Temple, it is difficult to determine due to the confusion of records,
but for the time being, we will consider the date based on the inscription engraved on the
sarira ornament discovered during the excavation of Wangheungsa Temple (Photo 2, Relic
ornaments), and use the records in the "Samguk Sagi" and "Samguk Yusa" in combination.
The inscription on <Photo 2> reads, "On the 15th of the second month of the year of Jeongyu,
King Chang of Baekje erected a tower for the deceased prince. Two relics were originally
erected, but at the time of his funeral, they became three due to the divine intervention."
From this record, the date and reason for the temple's founding can be inferred: 1) It was
founded in 577. 2) It is a temple (= pagoda or temple) built to mourn the deceased prince, so
it is a temple built at the request of the emperor?.

The location of Wangheungsa Temple site is assumed to have faced a river when it was first
built, as it is written in the Samguk Sagi, "Wangheungsa Temple was completed in the second
month of spring. The temple faced the water and was beautifully decorated. The king would
always enter the temple by boat to offer incense" (35th year of King Mu's reign, Samguk Sagi).
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What significance did this riverside area have for Baekje at that time? In the Samguk Sagi,
the section on King Taejong Muyeol states, "On the 5th day of November (660), the king
crossed the Gye Bay and attacked Wangheungsa Minseong Fortress, and on the 7th day he
was victorious, killing 700 people." In other words, going back from this record, it is thought
that Wangheungsa Temple was a temple built for the deceased prince, but was also
recognized as a stronghold to protect the royal authority of Baekje until the end. With this
meaning in mind, when we examine the inscriptions at Wangheungsa Temple, we can see its

role as a central political base where Buddhism was involved.

2. Buddhist thought related to the establishment of the temple

2.1 Buddhism-based same tribe thought
First, the most noteworthy thing is the inscription that the number of relics increased from
two to three. As already mentioned, King Ideok was aware that he inherited the bloodline of
his father, King Seong, and if his father was also called the Wheel-Turning Holy King, it can
be interpreted that King Ideok wanted to inherit that idea through the belief in the relics. It
is also expected that the nobles and peasants would ask for benefits in this life and to be
reborn in a good place in the next life as a result of the offering of the relics by donating
valuables to the relics (Photo 3; Memorial items)®. Such acts of faith are useful for uniting
the group, but unity will be deepened even more by knowing the mystical phenomenon that
caused the number of relics to increase from two to three. And such mysterious changes are
due to the abilities of the same tribe, and they also help to strengthen the political power of
the rulers.

2.2 Belief in Shaka Buddha or Maitreya(Mireuk)?

2.2.1. Belief in Shaka Buddha

February 15, as revealed in the inscription, is merely symbolic. February 15 is well known
as the day of Shakyamuni's nirvana, but according to the Maitreya Sutra, it is also the day
Maitreya entered nirvana to go to Tushita Heaven. Until now, attention has been focused on

the day of Shaka's nirvana?, and little attention has been paid to the Maitreya Sutra.
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First, by considering the Nirvana Sutra, the location of Wangheungsa Temple and the
inscription on the Sarigi can be explained. The Nirvana Sutra states the following:

Once upon a time, the Buddha stayed in Kushinagar in the land of Maras near the

Ajitavati River, where a twin-sala tree stood. At that time (omitted), on February 15th,

he aspired to Nirvana. (New Japanese Translation of the Tripitaka, Nirvana Sutra)
As described in this sutra, Shakyamuni prepares for Nirvana by the river on the 15th of the
second month. The location of Wangheungsa Temple overlaps with the location of
Shakyamuni's Nirvana described in the Nirvana Sutra. The date of February 15 in the
inscription symbolizes the day of Shakyamuni's Nirvana®. It has already been pointed out
that Baekje may have had information about the cremation method of Shakyamuni and the
mysterious story of the increase in the number of relics?. As for the increase in the number
of relics, it is interpreted that King Ideok built Wangheungsa Temple as a king who directly
put into practice the work of the Wheel-Turning Holy King, proving that he was a king with
the holy ability to offer a memorial service for the real relics!?. If the location of the temple
and the content of the inscription are based on the Nirvana Sutra and the belief in relics,
what was King Ideok of Baekje hoping for at the time? Anything we say from this short
inscription cannot go beyond the bounds of speculation, but we would like to make a guess
based on the contents of the Nirvana Sutra.
King Seong requested the Nirvana Sutra and commentaries from Liang in 541, and the
related materials date to Baekje. Furthermore, the name of Junda, the crown prince of King
Muryeong, appears in the Shoku Nihongi. Junda is the name that appears in the Nirvana

Sutra as the last person to make an offering to Shakyamuni.
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This means that at the very least, information based on the Nirvana Sutra dates to the time
of Ungjin Baekje. King Seong requested the teachings of the sutra, including nirvana, from
Liang in order to advance his understanding of the Nirvana Sutra.

There are two types of Nirvana Sutras that are likely to have entered Baekje during that
period or that are the background for the inscription. Because the sutra that specifies
February 15th is different from the sutra that clearly describes the funeral of the
Chakravartin. When considering the dates of the translation of the sutras, the date of
Shakyamuni's Nirvana is set to February 15th in the translation of the Mahaparinirvana
Sutra (T12, vol. 6) and the Southern and Northern versions of the Nirvana Sutra (T12). In
addition, the Mahaparinirvana Sutra (T1, vol. 3), which is classified as a non-Mahayana
sutra in the translation of Faxian, describes Shakyamuni's funeral in detail in relation to
relic worship. From these two types of sutras, we can infer the Buddhist thought that
supports this inscription. First, looking at the offerings in <Photo 3; Offered objects>
introduced above, they seem to be valuable ornaments for people. In the non-Mahayana
Nirvana Sutra translated by Faxian, it is said that visiting and worshiping at the four great
holy sites of the Buddha brings great merit!?, and that making donations will bring good
fortune and lead to Nirvana'?. If Wangheungsa Temple was founded in honor of the holy site
where Shakyamuni passed away on February 15, people may have prayed for good fortune
by making donations (i.e. offerings) in accordance with the sutra. Regarding sarira, although
there are no examples of relics increasing in the Nirvana Sutra, the good fortune that comes
from offerings to the Buddha is described in both the non-Mahayana Nirvana Sutra and the
Mahayana Nirvana Sutra'®. As described above, if February 15 symbolizes the day of
Shakyamuni's Nirvana, offerings to the Buddha may bring good fortune in this life and in
the future.

2.2.2. Maitreya Faith

The Maitreya Sutra states that Maitreya will return to the place where he was born on the
15th of February, sit in a cross-legged position, and enter samadhi. He will leave behind a
purple-gold body relic and go to Tushita Heaven. His body clearly embodies the characters
and meanings of Shurengan Samadhi and Prajna Paramita!¥. The meanings of the
characters and meanings here are unclear, but they are clearly recognizable to us as samadhi
and Prajna Wisdom!®. This sutra states that after the Buddha enters nirvana, those who
remember the image of the Buddha (Maitreya), chant the name of Maitreya, worship him,
and contemplate Tushita Heaven will be reborn in Tushita Heaven after death. The benefits
of such practices can be broadly divided into those from eliminating sins and those from

listening to the Dharma, as explained later in the Commentary by Gyeongheung of Baekje.
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That is, by taking refuge, paying respects, hearing the name, reciting the name, and
repenting, one can obtain the benefit of erasing one's sins, and by listening to the Dharma,
one can attain the supreme path, see Maitreya and other Buddhas, and receive predictions!®.
If we look at the contents of the Maitreya Sutra and the interpretation of the commentaries,
the inscriptions at Wangheungsa Temple are not only related to the worldly benefit of erasing
one's sins by offering Maitreya, but also to the belief in Maitreya's rebirth in the Tushita
Heaven. In particular, the rituals for the deceased and the associated Maitreya belief appear
to have been influenced by China and Goguryeol?.
According to the Samguk Yusa, Wangheungsa Temple is also called Mireuksa Temple!®,
which makes sense if February 15th is associated with the Maitreya belief.

2.3 The idea of the Wheel-Turning Holy King
From what I can see, the name Wangheungsa Temple can only be associated with Baekje. So
what does it mean? In existing research, it has been understood as King Heung!?, but here I
would like to link it to the Wheel-Turning Holy King.
According to Volume 5 of the "Shakapu" by Yang Seung-u, King Ashoka established
widespread offerings to the Three Jewels, built 84,000 pagodas in this world (Jambuddha),
and promoted Buddhism?2®. In addition, Volume 7 of the "Zheng fa hua jing" teaches that
when the Wheel-Turning Holy King raises an army, the surrounding countries will follow?2V.
This establishment of the law and raising an army can also be related to the "Maitreya
Descent Sutra,”" which says that Maitreya will descend to earth and preach during the reign
of the Wheel-Turning Holy King. Wangheung can also be interpreted as a name that
incorporates the concept of the Wheel-Turning Holy King, which was known in Baekje at the
time, and was named with the age of Maitreya in mind. It is also instructive that Maitreya's
Descending Birth was desired in Silla at this time22.
As mentioned above, the ideology behind Wangheungsa Temple can be seen as being
composed of a complex set of ideologies and beliefs, rather than being based simply on one

ideology or belief.
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The belief in Shakyamuni Buddha, in which merit is gained by visiting places associated with
Shakyamuni Buddha; the Maitreya belief that merit can be gained in this life by making
offerings to Maitreya's relics or chanting his name, and that one will be reborn in the afterlife;
and the Wheel-Turning Holy King belief, which is implied in the name of the temple. The
Baekje king believed that these beliefs would strengthen Baekje, and it seems likely that he
hoped to govern the country peacefully through them.
2.4. People Associated with Buddhist Thought

Who is the person behind this? Baljeong comes to mind as a monk who returned from Baekje
after studying in China. Baljeong studied under Liang’s Tianjian (502-519) for around 30
years. He mainly studied the Lotus Sutra. Also, around the time Wangheungsa Temple was
founded, Hyeongwang, a disciple of the Chinese Huisi, had also returned to Baekje. Both
were monks whose training was based on the Lotus Sutra. The Bodhisattva
Avalokitesvara and Bodhisattva Maitreya, which are bodhisattva statues in the Lotus Sutra,
are so close that they appeared as sculptures at the same time??. Also, the "Encouraging
Rebirth of Bodhisattva Samantabhadra" chapter of the Lotus Sutra teaches about Maitreya's
rebirth29. Baljeong and Hyeongwang were practitioners of the Lotus Sutra, so it is thought
that they found it easy to accept the idea of Maitreya while basing their training on the Lotus

Sutra.

2. Mireuksa Temple as a local political base

1. Reasons for its construction
Mireuksa Temple in Iksan was completed in 639. This temple is a three-pagoda style temple
in preparation for the three Buddhist sermon assemblies of Maitreya, and is recognized as
being based on the idea of Maitreya's descending birth. Incidentally, according to the same
"Samguk Yusa," this temple also appears to have been called Wangheungsa Temple??. If we
respect this description, we can say that Mireuksa Temple was a temple that was based on
Maitreya thought and had the role of a political base to strengthen the country. Although
there are no sentences that seem to be related to Maitreya thought in the inscription on the
relics discovered in 2009, the contents can be said to be inscriptions that are reminiscent of
Wangheung. In conclusion, the structure is prepared for the three assemblies of Maitreya,
but when the inscriptions are taken into consideration, Mireuksa Temple clearly has a double
structure like Wangheungsa Temple. I would like to explore why this can be said from two
perspectives.
First, there is the relationship between the temple and Wanggung-ri, and secondly, the
Buddhist thought that can be considered from the inscription.
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Near Wanggung-ri is the site of Jeseoksa Temple. According to the “Kannon Ogenki”, the
copperplate Diamond Sutra was kept at this temple. First, as explained by Tokio Shinkawa
in his study, Jeseoksa Temple aims to establish Baekje's unique order of a mysterious world
through the medium of heaven (Sarira, Shakyamuni, Diamond Sutra, etc.), and this was the
great fruition of Baekje Buddhism?26. Cho Gyungcheol believes that ITksan was designated as
the sacred capital, and that the aim was to operate Jeseokcheon (Sakra Devanam Indra) as
Trayastrimsa Heaven and Mireuksa Temple as Tushita Heaven2?. Regarding the Diamond
Sutra at Jeseoksa Temple, Choi Yeonsik points out the possibility that it may have been
influenced by the "Vow Text" written by Tiantai's Huisi, who kept the Perfection of Wisdom
Sutra and awaited Maitreya's preaching. He also partially accepts the Divine Capital Theory
and assumes that the royal palace i1s the house where Maitreya was born, Jeseoksa Temple
is the place where Maitreya became a monk, and Mireuksa Temple is the location of the three
sermons2®.

Here, I would like to supplement previous research. First, Shinkawa points out that the
influence of Emperor Wu of Liang and the popularity of the Diamond Sutra at the time should
also be considered when considering the copperplate Diamond Sutra that was enshrined at
Jeseoksa Temple2?. The Diamond Sutra states that upholding the sutra is the most precious
thing, and that its merit is greater than donating wealth. It is believed that the Diamond
Sutra was enshrined at Jeseoksa Temple in hopes of achieving such an effect. However, when
considering Jeseoksa Temple in relation to Maitreya thought, there is no text in the Maitreya
Sutra that links up upholding the sutra with ascetic practices, so the question arises as to
how to interpret the copperplate Diamond Sutra that was enshrined at Jeseoksa Temple.
East Asian rulers such as the rulers of the three countries over peninsula and Shotoku Taishi
of Japan probably dreamed of an ideal ruler, the Wheel-turning Holy King, which can be said
to have originated from Emperor Wu of Liang in China. This ideal did not change even for
King Wu, who founded Mireuksa Temple. Among the Maitreya sutras, the Wheel-Turning
Holy King appears in the Maitreya Sutra on Descent to Birth and the Maitreya Sutra on
Enlightenment. In the Maitreya Sutra on Descent to Birth, Jambudvipa reaches an ideal
time, and the Wheel-Turning Holy King, as the Dharma King, governs ideally with the
correct teachings in the fortress of Chitoumo. At that time, Maitreya is born in the care of
the minister of the Wheel-Turning Holy King, and shortly thereafter, he becomes a monk
under the Dosu tree, not far from the fortress, and on the day he achieves enlightenment.

It is difficult to determine what the commonly mentioned Three Maitreya sermons refer to,
but as far as the Sutra on Descent to Birth and the Sutra on Enlightenment are concerned,
Maitreya preaches several times in three places, Bodhi tree, Chitou Castle City, and Mt.
Langjishan, and the term Three Sermons is used to encompass all of these. Bodhi tree is the
place where Maitreya becomes a monk, attains enlightenment, and gives sermons, and
Chitou Castle City is the residence of the Wheel-Turning Holy King, but also where Maitreya
sometimes gives sermons. Mt. Langjishan is the mountain where Kashyapa was waiting for

Maitreya, and Maitreya met Kashyapa there and preached to him.
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If we consider the interpretation that Chinese pagodas have Mt. Sumeru, which functions to
connect the earth and the heavens (Maitreya's Tushita Heaven)3?, Jeseoksa Temple
symbolizes this. In other words, by making offerings to the Buddha (= Sarira), Maitreya
Bodhisattva in Tushita Heaven, the heaven two levels above, is inspired through Mt. Sumeru
(= Jeseoksa Temple) and descends to Jeseoksa Temple. Following Huisi's example, the
Diamond Sutra would have been expected to be a sutra to preach when Maitreya descends
to earth.

According to the Maitreya Sutra on Descent to Birth and the Enlightenment Sutra, when
Maitreya attains the Unsurpassed Realm, countless heavenly beings, including Shaktikanin
(= Jeseokcheon) and Mahabharata, go to the Flower Grove Garden of Bodhi tree to repuest
Maitreya Buddha to turn the Dharma wheel. The king then becomes a monk to Maitreya
Buddha and becomes an arhat. In this way, the function of the heavens such as Jeseoksa
Temple is to ask Maitreya to preach. Jeseokcheon has another ability. It is well known that
Jeseokcheon is the main char Jeseokcheon who fights against Asura, but it is thought that
he symbolically entrusted the role of leading the Wheel-Turning Holy King's uprising in the
Desire Realm to Jeseoksa Temple.

Jeseokcheon (Shaktikanin) is the king of Trayastri Heaven in the Desire Realm, but he leads
the Wheel-Turning Holy King's soldiers to help govern the law, and he would have been
expected to invite Maitreya when he attains enlightenment due to the merit of upholding the
Diamond Sutra and open the three Maitreya assemblies. And Maitreya Bodhisattva will
descend to the ideal place at the ideal time, which is the crystallization of the belief in
Maitreya's descent, attain Buddhahood, and save all living beings. Therefore, the royal
palace, Jeseoksa Temple, and Mireuksa Temple can be said to be sacred cities3?, as Cho
Gyungcheol says, and cities planned as ideal political bases.

In Figure 2  Location of Mireuksa Temple and Wanggung-ri), the top is Mireuksa Temple,
the bottom is Wanggung-ri and the neighboring Jeseoksa Temple site. If we relate the above
explanation to the Maitreya Sutra, Mireuksa Temple is the place where Maitreya attained
enlightenment, that is, the Dragon Flower Tree, and Wanggung-ri is the palace of the
Chakravartin King. Jeseoksa Temple then mediated between Maitreya who descended from
heaven, played a major role in both praying for thr coming of a deity and raising an army,
and helped with the rule of law at the time of the rise of the king. Mireuksa Temple

symbolizes the completion of this relationship map project.
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2. Buddhist thought related to the establishment of the temple
2.1 Maitreya thought
It is certain that Mireuksa Temple is based on the Maitreya thought, especially the Sutra of
the Descent of Birth, from the founding legend and the records of the "Samguk Yusa". The
Maitreya thought can be read from the legends surrounding its founding. That is, according
to the History of Mireuksa Temple , "When the king and queen of Baekje were on their way
to Sajasa Temple and passed a large lotus pond at the foot of the mountain, the Maitreya
Triad appeared from the lotus pond. They asked the king to build a temple on this land. After
hearing about it from the monk Jimyung of Sajasa Temple, the lotus pond was filled in with
the supernatural powers of the monk Jimyung, and the temple was built." There is no
disagreement that Mireuksa Temple aims to save all living beings through the three
Buddhist sermon assemblies at the time of Maitreya's descent, and that the layout of the
temple 1s symbolic of this. In other words, the three sermons of Maitreya are recognized as
the sermon at the dragon flower tree.
2.2 The idea of the Wheel-Turning Holy King
As mentioned above, Mireuksa Temple was also called Wangheungsa Temple. Furthermore,
when one looks at the "Sarira bowl Inscription" of Mireuksa Temple, one notices passages
wishing for the Baekje monarchy to be long-lasting. Regarding the text of the "Sarira bowl
Inscription,” Mr. Masayuki Sema has analyzed in detail its structure and ideological
background based on the sources. I agree with Mr. Masayuki Sema's analysis, but I would
like to briefly consider how such a " Sarira bowl" is related to the idea of the Wheel-Turning
Holy King. Since the inscription seems to have been made by the queen, it is difficult to find
a connection with the king. In short, the reason why Mireuksa Temple was also called
Wangheungsa Temple, that is, the idea of the Wheel-Turning Holy King, can be seen from
the passage, "May the Treasure last as long as the heavens and the earth, and above spread
the true Dharma, and below transform the living beings33."
2.3. Buddhist figures involved in Buddhist thought

I would like to begin by briefly summarizing Masayuki Sema's analysis of the "Sarira bowl
Inscriptions" before proceeding with my argument. Masayuki Sema divides the contents of
the inscriptions into the following sections: <Section 1> The birth and death of Shakyamuni,
<Section 2> The construction of temples and the enshrinement of the Buddha's relics by the
queen, and <Section 3> The blessings of the king and queen through memorial services3¥.
Masayuki Sema has thoroughly researched Buddhist sutras, commentaries, and historical

books to propose the sources of the "Sarira bowl" so I have no objection to it.
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To summarize the gist of the inscriptions, it was written during the exchanges of the same
period, originating from the Buddhism of the Southern Dynasties of Liang, and extending to
the Sui and early Tang dynasties. As specific sources, he focuses on the influence of Fayun's
"Lotus Flowering Records" and Hyegyun's "The Mysterious Records of the Four Treatises of
Mahayana" , who is said to be from Baekje, and also cites the "Golden Light Sutra" Gijang,
and Jiyi. To add a little, the relationship with the Sarira bowl is recognized in the Nirvana
Sutra, and the "five colors of light" is written as "light of five colors " in the Fayuanzhulin,
and a story related to it from the Liang Dynasty is introduced. The expression "seven ages of
eternity" suggests a connection with the Liang Wu Emperor's “Cibei Daochang chanfa”. These
are examples that supplement the influence of Southern Dynasty Buddhism seen in the
Sarira bowl, as pointed out by Sema.

Masayuki Sema explains the role of the Shataku family, who are deeply involved in the Sarira
bowl, through materials3?, and at the same time lists the names of Hyegyun, Baljeong, and
Hyeongwang as monks behind the ideas3®.

It is true that Jimyeong, who appears in the legend of Mireuksa Temple, is a holder of the
Maitreya idea and has almost no connection to the text of the Sarira bowl.

In that case, it would be better to consider that Jimyeong, who provided the basis for the idea
of establishing Mireuksa Temple, and the person who wrote the Sarira bowl shared roles. It
1s safe to say that the ideological structure of Mireuksa Temple was established through the

collaboration of at least two monks3?.

III. Temples as political bases in Goryeo and the Buddhist ideas behind them
1. Bongeunsa Temple as a central political base
1. Reasons for its establishment
Temples in political bases during the Goryeo period were likely to have been based on the
founding ideals of the Goryeo king Taejo Wang Geon, which was related to Buddhism, as
stated in the first of the Ten Ruls3®.

137



138

(AL BT 2@ EHAR RV TV LB b D, £0 X ) iR 4 R BURHLE O B
Fhe T 5B L HIFTRBIEILE O EEFBE TH HHRFNOHAIY 720,
FBERHROM SR OO DOfisxiE, B, B, K, RERREVPH L5, ZOFT
B Z HLHEORBRDY BEV, BEIZE, EOKRKFEVWSTL LI ICERLEHEMEDOH
DA TS ARECTH D, RO TH LR OBEEFHILITE A LEEFHETH
HLand”, £L T, KEOBHME & B Th 5 AR50 U IRFFITALE L Tnd X
T, BEFBRIIEOMITICENT 208\ EHEI S TV BY, Bk & Al 5 H
ML, ERFEE VWO FERB L H 503, FHELZEL LT HEMGIADTNDY, EEFRO
T, FRCRALIIRE OSHE ORI G & 702 LY, E O Chie b B 2R B EPE 23 Kt £
DEENGH > ERBFTH D,

BRI EBAYERE 24 (951) ICBROBICAIE SN2, KFITEEDOESHEZ R
RELTHEBESFZAREL T, 2ZICEROEE A > CRHERFEL, 20 ki, XKD
g rLZET DI LICL > TEHEOMELZXK T AN 5Y, HRORRICERSEIC
FOMGITE DN 0, HEIZZBEBIN TR EDRTEH LN, HLEH
ZELTHmBELE U CERFNE S BHER SNIZOEMEN R,

BAER b BRREBEFR Ch oo 2 LIk, BEAZ ST EE "M B SER LV 5
DENAANDPEEISND ZEREDITERROE NS ENbbEDLND LESNTNDY
R, RSN OBLFT, BRO =D ENE 5 9 ST, Bk 2 IRET 252
DIFETHLY, L) DL, BRSFNERD FZBMROPZEA T, BFELHVITo22
LEBWRLTWD

MR ORER NS OBUR EOMRE Z TRV ERHER &5 25, FHORITERE DAL
ERIFFLABLL TR EOSFEEZ I LY E bbb O T, BRFIIKAOER T &

©OrEAE, [REE(LEE] 1. SRt O(LFHIHAE, 1986, p. 60.

0 E L, p. 84,

XS E, MEFEEALOMSL 2 0EM ), TE%=R] 56,2020, p.8

©REER, TRBEEEOHERFEL LA - G, TR T oEE - EH & L#], fadt, 202
3, p.343.

“%%aiﬁ%ﬁﬁ BT HHRERFORARE L KM ER), [HEEEALS] 33, 2008, pp. 210
~212121% #@u%rtm anfuri %Eu\ﬁ IR _RTW5,

M LGb 3@&"3 CERBEFICRBT D KMAEFEIIREENA (1031~1034) b Th i LHE S TWS
o (R, AR L, 2008, p.210.)

b X 8&E, piHEia s, pp. 16~18.

" OFFELE, AifSE, 1986, p. 69.

THFR A, TEEROB R R SEBE O ERN - BURIOVER ), SRS Rs [REE ] 3-
&N%,pm~m0,%ﬁﬁhrE%@ﬁ@%ﬁi%%%kbfﬁﬁR#hLFﬁﬁﬁ PR
FmSCEE] 2004, pp. 167~172. Z 9 L7-@EBRHMRIZIS T 5 SFPt OBURM 25 ENL, BESFICR ST
wéfi&< B, BIGHEOFBEN b oM & 5o TLU,

FRBLEE, AiHESE, 1986, p. 71.

o

We would like to read that understanding from Bongeunsa Temple, the portrait hall temple
of the central political base, and Gaetaesa Temple, the royal temple of the local economic and
political base.

Facilities for ancestor worship during the Goryeo period included tombs, portrait halls,
Taemyo, and Gyeonryeongjeon, but of these, portrait halls are the ones that are most closely
related to Buddhism. Portrait halls are a term used only in cases directly related to the royal
family, such as the king or the king's dowager. It is said that most of the important temples
in Gaegyeong, the capital of Goryeo, were portrait hall temples3?. And, as Taejo's Hyeonreung
and portrait hall temple Bongeunsa are both located south of the capital, it is assumed that
portrait hall temples were often built near tombs*?. The reason for establishing a portrait
hall temple was not only the idea of filial piety, the worship of ancestors, but also the intention
to justify royal authority4). Among portrait hall temples, Taejo was especially worshipped4?),
and in that sense the most important portrait hall temple was Bongeunsa Temple, where the
true portrait of Taejo Wang Geon was kept.

Bongeunsa Temple was founded south of Gaegyeong in the second year of the reign of King
Gwangjong (951) during the Goryeo dynasty*?. Gwangjong founded Bongeunsa Temple as a
measure to maintain the legitimacy of royal authority, worshipped Taejo by enshrining the
true portrait of Wang Geon there, and is thought to have sought to sanctify royal authority
by placing a bronze statue of Taejo on top of it4¥. Some say that during Gwangjong's reign,
Bongeunsa Temple did not even house a true portrait, let alone a life-size bronze statue#?,
but even if this is the case, there is no doubt that Bongeunsa Temple was the most important
temple throughout the Goryeo Dynasty.

The fact that Bongeunsa Temple was the most important portrait hall temple can be seen
from the fact that the number of guards to protect the portrait hall temple was four, twice as
many as at other portrait hall temples, and that it was the temple where the king visited
most frequently46). At times, Bongeunsa Temple was used to resolve disputes, to read fortunes
for the relocation of the capital, and to decide on policies*?”. This means that Bongeunsa
Temple went beyond being a mere religious facility and conducted political affairs.

This is the result of inheriting the policy ideas from the time of Gwangjong. In particular,
Gwangjong 1s said to have strengthened royal authority and at the same time
institutionalized the worship of the previous king through Buddhism4®, so it can be said that
Bongeunsa Temple achieved a certain purpose throughout Goryeo by becoming the portrait

hall temple of Taejo.
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Although the Buddhist ideology related to Bongeunsa Temple cannot be confirmed due to the
absence of records, I would like to discuss it in relation to the sect and the bronze statue of
Wang Geon.
2. Buddhist ideology related to the establishment of temples

It 1s difficult to find records that directly suggest the Buddhist ideology related to the Portrait
Hall Temple. Heo Heung sik used a method to guess the sect by taking advantage of the fact
that the Goryeo Dynasty's monastic government was conducted by sect, and as a result,
Bongeunsa Temple is Zen Buddhist, as shown in <Table 1; The True Hall Temple and its
sect>. However, there are also views that it did not have a sect4?.

In addition, looking at the system of National Masters and Royal Masters, during the reign
of Taejo, both were Zen Buddhists, and during the reign of Gwangjong, who turned Taejo's

Tablel. Portrait hall temples and their sect Portrait Hall Temple into

Potrait hall temples King and Queen period sect source Bongeunsa, there were three
Bongunsa Temple Tacjo Gwangiong  |Zen History of Goryeo Buddhism Zen Buddhists and two
Bulilsa Temple Gueen Shinmyeong Hwaeom |History of Goryeo Buddhism .

Huayan Buddhists?®. The
Sungseonsa Temple Seongjong Huwaeom |History of Goryeo Buddhism
Jingwansa Temple Gueen Heonae Hwaeom |History of Goryeo Buddhism fact that the Portrait Hall
Juggwangsa Temple Anjong Hwacom |History of Goryeo Buddhism Te rnples of Taejo and the
Hyeonhwasa Temple Hyeonjong Hyongjong Yoga History of Goryeo Buddhism .
Queen belong to different
Daeunsa Temple Gueen Weonhye Shinin ~ [History of Goryeo Buddhism .
< >
Hungwangsa Temple Munjong Munjong Hwaeom |History of Goryeo Buddhism sects in <Table 1> was of
: 1
Kukcheongsa Temple Gueen Dowager Inye [Sukjong Tiantai |History of Goryeo Buddhism course Gwangjong S
Cheonsusa Temple Sungjong/ Gueen Dowager Myongi Yejong Tiantai [History of Goryeo Buddhism intention, but it also seems to
Anhwasa Temple Yejong/ Gueen Mungyong Injong Zen History of Goryeo Buddhism . .
|l
_ - _ - reflect Taejo's feelings about
Yeongtongsa Temple Injong/ Gueen Dowager Kongye Uijong Hwacom |History of Goryeo Buddhism
Seonhyosa Temple Uljong Myongjong  |Yoga |History of Goryeo Buddhism sects. While Tae]O app01nted
Yonghungsa Temple Uijong Hwaeom |History of Goryeo Buddhism Zen Buddhists as National
Temple  |Myong Shinin ~ |The Three Kingdoms,vol5
< Master and Wang Master, he
(Kyongryongieon) Kojong
P o was supported by Huayan
N . . . . |Bonsai Collection,Chronicle of the BUdthStS suCh as HU1rang
Myoryeonsa Temple King Chugryol / Princess Jeguk King Chugsuk |Tiantai . Chron
restoration of Myonrenji Temple .
of Haeinsa Temple, and two
Shinhyosa Temple King Chunghye/ Princess Deoknyeong
Gwangmyeongsa Temple  |King Chungsuk Zen History of Goryeo Buddhism Hwaeom Buddhist monks
Bojesa Temple King Kongmin/ Princess Noguk King U Zen History of Goryeo Buddhism were hv]ng at Gaetaesa

Temple, which will be
mentioned later. It is interpreted that during the reign of Wang Geon, all sects were treated

equally in order to unify the Later Three Kingdoms, and that Buddhism was also controlled5?.

This is also said to be Taejo's policy to unify monks5?. However, Wang Geon's relationship
with Zen Buddhism was deeper than that of Hwaeom Buddhism. As can be seen in Table 1,
Gwangjong made the Zen temple of Bongeunsa Temple for Taejo and the Huayan Buddhist
temple of Bulilsa Temple for the queen, which was mainly related to Taejo's treatment of Zen
and Huayan, and thus balanced it out. Bongeunsa Temple was so important that a memorial
service for Taejo's death was held there after the Lotus Lantern Ceremony of the Flower
Festival, and this is interpreted as there having been an intention to worship Taejo in the
same position as Shakyamuni?®. It can be said that Taejo was deified. As can be seen from
the fact that Wang Geon's bronze statue was placed in the main temple, Bongeunsa Temple,
it 1s likely that Bongeunsa Temple was primarily responsible for his deification.
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This deification can be called a belief in Shaka, but some say that Wang Geon's bronze statue
shows the characteristics of a Wheel-Turning Holy King5%.

It is also understood to represent Maitreya Buddha, and it is said that this is how Wang Geon
became an object of worship59.

The political ideology with a Buddhist background and the deification of Taejo, which can be
seen in Wang Geon's bronze statue as a belief in Shaka or a Wheel-Turning Holy King

1deology, are evidence that Wang Geon's vow to protect the country with the help of Buddhism,

as stated in the first of the Ten Articles of the Hunyo, was consistent.

This idea was born out of Bongeunsa Temple's policy of equality across sects, and was born
out of the consultations he received from a variety of people.

2. Gaetaesa Temple as a local political base
1. Reasons for its establishment

Gaetaesa Temple was the first temple to be established after the unification of the Later
Three Kingdoms was completed. Gaetaesa Temple was abandoned during the Joseon period,
and six excavations have been reported in modern times?®. The reason for its establishment,
as stated in the "Hwaeom Beophoe Commentary" (hereafter abbreviated as "Commentary")
written by Wang Geon himself, was to show gratitude to the Buddha and the spirits who
made the unification of the Later Three Kingdoms possible. This is a religious reason, but
the geopolitical importance of this region was also a reason for its establishment5”. The
mountain range where Gaetaesa Temple is located is an area called Hwangsan?d. This region
was not only a transportation hub, but also the site of the last fierce battle between Silla and
Baekje, and the place where Goryeo obtained the surrender of Later Baekje and completed

unification. In that sense alone, the importance of the location is fully understandable.
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In addition, there are other reasons for its establishment. Wang Geon visited important areas
during the war to unify the Later Three Kingdoms, and invited high priests to reside there
to turn the hearts of the people towards Goryeo, thus gaining an advantage in the war. Wang
Geon was closely associated with Zen priests, and as part of this, Huirang of the Hwaeom
sect's Haeinsa Temple was also an important supporter and is thought to have been at the
temple until 94459, The reason why the two priests were allowed to reside at Gaetaesa temple
from the beginning could be due to their connection with Haeinsa Templet?, where they were
involved in the founding of the temple, but it was also likely because there was a high
expectation that the two priests would rally the local people towards Goryeo. In other words,
since it was located at the transportation hub connecting the capital and the provinces, it
would have been easy to establish a temple there and rally the hearts of the people of the
Later Baekje region through the Buddhist spirit. This was for religious and geopolitical
reasons.

The principal image of Gaetaesa Temple is a stone triad as shown in Photo 6 ; Three standing
stone Buddhist statues of Gaetaesa Temple), which also allows us to imagine Wang Geon's
religious and political stance. The stone triad is not the wisdom seal of Vairocana Buddha,
which is often seen in the training halls of the Hwaeom sect, but the fearless sealéV. The
facial expression of the stone Buddha expresses the power of Goryeo and suppresses the
powerful clans, while the fearless seal can be said to show the tolerance of Goryeo. It is
thought that the stone triad was erected because it was necessary to strengthen the political
message against the power of the local powerful clans, and to embrace them with the
tolerance of Buddhism. In short, Gaetaesa Temple was an important political base in the
region. Although not at the time of its founding, Gaetaesa Temple later had a portrait of King
Taejo installed, so it played the role of a local temple. There are many portraits of King Taejo
at temples related to the Unification War, but Gaetaesa Temple is rare for a local temple in
that it expanded its role to a temple for prayers, oracles, and divination for the protection of
the country, and it seems to have had a bronze statue6?. It is thought to have been the most
important of the local main temples6?.

As mentioned above, there was certainly no single reason for the founding of Gaetaesa
Temple, but rather a variety of reasons for unifying the area on a religious basis as well as
political, geographical and local public sentiment. Wang Geon's own Buddhist faith, which
was a necessary step in realizing these goals, is thought to have been the biggest reason for
the founding of Gaetaesa Temple. Below, we will take a closer look at the Buddhist ideas

surrounding the founding of Gaetaesa Temple.
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2. Buddhist thought related to the establishment of the temple

As mentioned above, the founding of Gaetaesa Temple was related to Buddhism and the folk
belief in mountain spiritsé4, but here I would like to focus on Buddhist thought through the
" Hwaeom Beophoe Commentary " (hereafter abbreviated as "Commentary"). The full text of
the "Commentary" is found in "Donjinzhimunsorul" (East Inhabitants' Wen Sorul) by Choi
Hae (1287-1340). This "Commentary" already has the character of a dedication as a Buddhist
revered monarch, and the content of the vow is said to express a Buddhist view of the world¢.
In other words, this is a "Commentary" that expresses a wish to build a good country from a
Buddhist perspective while turning the great achievement of unifying the Later Three
Kingdoms into the blessings of Buddha. The contents of the "Commentary" are explained in
four sections®®. However, this study does not go into detail about the Buddhist thought
expressed in the "Commentary". In this section, we will select passages that reveal Buddhist
thought and consider their meaning.

Firstly, we learn in the "Commentary" that two Huayan monks served as the first chief
priests of Gaetaesa Temple, and it is possible that at Haeinsa Temple there was a man named
Huirang, also known as Taejo's fortune fields, who continued to exert influence up until 940,
when the "Commentary" was written?. If we accept this speculation, it makes sense that,
just as Haeinsa Temple was founded by Suneung and Ijeong®®, they would have appointed
these two as chief priests at Gaetaesa Temple. If this is the case, it is entirely conceivable
that the monks of Haeinsa Temple also influenced the content of Wang Geon's "Commentary."
If we accept this possibility, we would like to consider what Buddhist thought of the time can
be linked to the "Commentary" here.

In the commentary, it is written that "I take refuge in all the Buddhas of the three eras in
the ten directions, all the Bodhisattvas, the Arhat saints, the four kings of Brahma and
Shakyamuni, the sun, the moon, the stars, the eight heavenly dragons, as well as the
mountains, the seas, the great mountains, the great rivers, and all the spirits of heaven and

earth, and so, they are asking for "approval” from the object of their prayer.
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In this case, the “approval” has the same meaning as "proof." It would not be strange if this
was a reference to the vow in Huisi's Gate of Vows, which reads, "All the Buddhas and the
World-Honored Ones have all recognized it, and the four kings of Brahma and Shakyamuni
are proof. The sun, moon, three stars, and the stars, the great Vajra and the immortals, the
five mountains, the four seas, and the famous mountains, and the great sages are also proof.
I pray that you will protect me with mercy, so that this vow may be quickly attained."
(CBETA,T46,792a) However, he has changed "proof" to the Zen term "yinke."

"In my humble opinion, since the true nature is a hidden place, it is impossible to pursue its
source unless one is adept, and since the path to attaining it is rare, it is difficult for ordinary
people to grasp its limits." Among these, the couplet of the true nature is a hidden place and
the path to attaining it is rare, but there are no examples that match each other, and similar
expressions can be searched for.

Fajang “Gisinruniji” Volume 1, “The true heart of a person is very clear. The true heart is
very clear, and there is nothing that can be said about it” (CBETA, T44, 240c).

Chenggwan “Huayanjingshu”, Volume 1, “The True Body of the World” (CBETA,T35,505¢)
Lee Tungshan “New Huayanjinglun” Vol. 6, "Fuji body's wealth, all images are created”
(CBETA, T36,756¢)

For the next rare thing about the supreme path, see Gwanghongmingji, Vol. 15, 3. Buddhist
Virtue Edition: " Mystical Tao is rare" (CBETA, T52, 200a)

But these are also expressions closely related to the Huayan school, such as Fajang, Lee
Tungshan, and Chenggwan. The lotus eyes refers to the Buddha, but originally it was a term
related to the Avatamsaka Sutra, such as "The blue hair, green lotus eyes, the golden sound
of Sanskrit light" (CBETA,T10.409b) in the 80th Avatamsaka Sutra and "The Buddha opens
his vast green lotus eyes" (CBETA,T10,775b) in the 40th Avatamsaka Sutra, Volume 25 (The
Chapter on the Practice of Samantabhadra, the Chapter on Entering the Wonderful Realm
of Liberation). The Lotus Palace is a term that originated from the Avatamsaka Sutra®?, but
the expression Western Lotus Palace is often used in the Pure Land sect, and is used equally
in the Zen sect.
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"Therefore, I have instructed the officials to hold long lectures in winter and summer every
year, usually on the 21st of each month, to respond to the support of the Buddhas and sages,
and to contribute to the donation of the local deities." There are many examples of Buddhas
and sages, but it is noteworthy that the only example of a local deity appears in Volume 2 of
the The God of Earth of The Sutra of Perfect Enlightenment and Realization Ceremony by
Jongmi” .

"I humbly hope that in all my life, I will finally reach the merciful voyage of wisdom, and that
my descendants will continue to be followers of the teachings for many years to come." The
expression "merciful voyage of wisdom" matches that of Yanshou (904-975) in his
Wanshantongguiji. If Yeonsu wrote the work when he was young, there is still a possibility
that the document was in Goryeo. In 960, Goryeo sent a monk to study, so his documents or
related traditions may have already been in the country. Therefore, although the date makes
it a little difficult to say, it cannot be ignored. When we relate the text of the commentary to
Buddhist thought in this way, the relationship between Huayan and Zen becomes clear. It
can also be interpreted as incorporating the new Chinese Huayan school of thought, such as
Fajang, Chenggwan, Zongmi and Yanshou. The influence of Zen must also be considered. The
commentary may have been written because Haeinsa Temple had ties to the Udu sect in the
first place™.

And when we look at Wang Geon's wishes, we can see expressions that later led to the
deification of Wang Geon and the idea of a Wheel-Turning Holy King, such as "May my
descendants continue to serve the temple of eternal law," "May the palace be prosperous,"
and "May the righteous rains of the nation be gathered together." Thus, it was Bongeunsa
Temple and Gaetaesa Temple, the true hall temples that planned the wish of King Gwangjong

to use King Taejo as an intermediary to ensure the long-lasting prosperity of Goryeo.

IV. Conclusion

Above, we have examined the temples that were established as political bases in the late
Baekje and early Goryeo periods and the Buddhist thought behind them. The place where
Baekje was destroyed and the place where Goryeo finally won are almost the same, and they
are also similar in that they founded temples with the future in mind.

Baekje's Neungsa, Wangheungsa, and Mireuksa are temples built with a bone tribe
consciousness. Wangheungsa and Mireuksa are not simply religious bases between the center
and the region, but are imperially-petitioned temples that were planned to realize the ideal
of Mireuk (Maitreya) = Wangheung, with the help of Sarira, Jeseokcheon, Wheel-Turning
Holy King, and Buddhism, from the central Wangheungsa to the local Jeseoksa in Tksan and

then to Mireuksa, with a view to a thousand or ten thousand years.
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Bongeunsa Temple and Gaetaesa Temple, the main temples of Goryeo, also received the
power of Buddha and the protection of local gods to promote Buddhism, and by deifying
Goryeo's founder like Shakyamuni or Wheel-Turning Holy King, they tried to connect Goryeo
to the future for one thousand or ten thousand years. In particular, the stone Buddha statue
at Gaetaesa Temple symbolizes this momentum.

More specifically, temples in the political centers of Baekje and Goryeo united power and the
hearts of the people through faith (belief in relics, Maitreya faith, Shakyamuni faith), and
through ancestor worship (voting) or deification of ancestors (February 15, bronze statues)
and the accompanying rituals (offerings, royal visits to the temple, etc.), there was also hope
that the wishes made at the time of the temple's founding would be passed down for a long
time (a wish for longevity). It seems that the rulers, the kings, the royal family, and the nobles,
had ambitious plans to have their countries prosper for one thousand or ten thousand years,

and tried to realize these plans by relying on the power of gods, including Buddhism.

In order to plan and carry on this tradition, beliefs in Buddha, the idea of the Wheel-Turning
Holy King, the idea of Maitreya, the idea of the Huayan thought, and other ideas were
integrated without them interfering with each other. In the case of Baekje, such ideas were
probably proposed in response to consultations by monks who had returned from studying
abroad. In the case of Goryeo, Bongeunsa Temple implemented a policy of cooperation
between sects, and Gaetaesa Temple, which is also related to Haeinsa Temple, is thought to
have had a strong connection with the new Avatamsaka sect that embraced Zen, such as

Chenggwan, Zongmi and Yanshou.
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1 As Kim Su tae, "Buddhism of King pop era in the Baekje Dynasty," Prehistory and Ancient Times 15,
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Sacred King - Focusing on the Reign of King Jinheung," Doctoral Dissertation, Geonguk University,
2021.
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temples outside the royal palaces of China. Yutaka Hori, "Comparative Study of Buddhist Facilities
in East Asian Royal Palaces - Focusing on the Southern Dynasties, Baekje, and Wa," Royal Palaces,
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